The concept of lifeworld as posited by Husserl and developed by Schutz reveals key aspects of human social life. What happens when organized forces of human control tear lifeworlds apart? Gebser warned that without a transformation of consciousness humans would destroy their world. Habermas pointed out that humans were destroying lifeworlds with little awareness of the consequences due to the predominance of rational/legal thinking, thus creating "Deathworlds". Transformative Phenomenology has become a community-of-practice that is an antidote to Deathworld-Making. Transformative phenomenology includes hermeneutics, somatics and leregogic practices and phenomenologists trained in this way exhibit ten qualities of being. We offer the Rising Sun project, a phenomenologically based social innovation, as a case example. The call to maintain and restore lifeworlds is the call to oneness and peace. In the era of growing Deathworlds, we, phenomenologists, are urged to respond and contribute to this call.
interest of increased expansion of technical control and power according to Oliver. This power and control has come to supersede lifeworlds, which constitute meaning for citizens and communities.
To Schutz, death was a phenomenon within the lifeworld. 17 One of the features of the lifeworld is the "taken for granted" concept that the world will continue on as it is and our daily life will go on as before. Yet, humans face the fundamental anxiety that our lives will end and our capacities to continue actions and activities as in the past will diminish. Today humans are faced with a much greater anxiety-that of the death of all life on the planet. Over the ensuing decades since Schutz died, more than half of the species on earth face extinction by the end of the century due to the pursuit of greater control of the planet by technoeconomic forces.
18
The concept of "World" underlies the concept of Lifeworld. As Donn Welton said, "The world in which we live and with which we are most familiar, day in and day out, is not the one projected by scientific thought." 19 Various sciences took on segments of the world allowing them to produce material effects and gain greater control over the forces of nature. However, only in recent times have some scientists begun to look at the overall effects on the ecological system as a whole. Modern science "yields ever greater mastery over things of nature, which results in science losing any recognizable bond to the lifeworld."
20
With the decoupling of systems and lifeworld 21 the increasing destruction of living environments for humans and other creatures, the continued loss of species diversity, the planet is facing increased "Deathworlds" or social economic political systems which produce death and zones of death on the planet that can no longer support life.
17 Alfred Schutz, in Alfred Schutz on Phenomenology and Social Relations, [173] [174] Robin McKie, "Species Will Be Facing Extinction," (2017).
19 Donn Welton, "World," in Encyclopedia of Phenomenology, (1997), 736-743. 20 Ibid., 738. 21 Habermas, The Theory of Communicative Action, 153.
Michael Welton 22 wrote concerning the decimation of the roles of workers and citizens through the overcoming of lifeworlds in favor of systems of control. Instead of workers and citizens the roles of "consumer" and "client" have been inflated. Students have become "customers" (note similarity to consumers) and citizens have increasingly become targets of "experts" who are trained to manage them through therapy, coaching, change management and "correctional" processes. Welton continues: "A commodified, utilitarian life-style increasingly prevails … and mass culture is replete with hedonistic siren-calls away from communicative rationality" 23 (read lifeworld based upon authentic dialogue and deliberation). These processes move the system to fragmented lifeworlds and fractured selves, instead of coming from a healthy lifeworld of citizens engaged in the creation and sustaining of viable and joyful lifeworlds.
Society grows smarter, people get dumber . . . The consequences of the fragmented consciousness for persons are quite devastating. Our life compasses go awry and we do not know how to orient ourselves any longer, and it becomes more difficult to construct a coherent life narrative.
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A poignant example of the loss of self-orientation (as described above by Welton) was the outcry of a woman leader of an indigenous North American group. At a conference in Surrey B.C., this woman, clearly of power and well respected in her community, burst into tears, saying, "I don't know who I am!" She, like countless others from indigenous and repressed communities, feel the generational effects of the active repression and destruction of their historical lifeworld including the lands, plants and animals upon which their livelihood rested. The continued protests of indigenous people to save their remaining lands from the TransCanada Pipeline of oil sludge is an outstanding example of the oppression of economic/system powers over lifeworlds.
22 Michael Welton, In Defense of the Lifeworld, (1995 clocked by the nuclear scientists of the world. 26 Commenting on the effects of the collapse of the Fukushima Daiichi nuclear reactor and following an earthquake, Kida said: "no one has even come up with a satisfactory means of dealing with the ever-increasing quantities of radioactive water. One has the impression that technology has broken free of human control . . ." 27 . He urges younger generations to think deeply about things before acting and to reject the continued push toward higher levels of so-called economic productivity. Additionally, Kida asks us to muse on the similar origins of technology and art, as well as their fundamental differences.
Expulsions and Deathworlds: The Brutality of Complex Systems
As the survival of life forms on earth is in question, humans must overcome the economic and technological forces leading to Deathworlds. Deathworlds are human worlds focused on destroying meaning, coherence, we-relationships, and intersubjectivity for humans and other life forms. Once totally destroyed these worlds become "dead zones" killing or expelling all life. These forces lead also to increased dead zones or Deathworlds from the oceans to inland water sources to vast uninhabitable areas. Sassen calls for these areas to be recognized on maps, to be brought above ground. She asks: "What are the spaces of the expelled?" which, are invisible to the standard measures of modern states and economies. These spaces places should be conceptualized, as they are "many and growing." Making them alive as real spaces and places on our maps and awareness, including regular news reports on them, could become "the raw spaces for making new local economies, histories and modes of membership."
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We should include also an analysis not only of dead zones and Deathworlds, but of "death-making zones." President Trump marketed billions in warheads and drones to Saudi Arabia, while providing support for fueling their planes as they bomb Yemen. Fragments of these bombs were found to be made by Raytheon a company located in Goleta, California, near the wealthy community of Santa Barbara and home of the Fielding Graduate University.
DemocracyNow! reports:
In news from Yemen, U.S.-backed Saudi forces have launched a new series of attacks on the port city of Hodeida, sparking fears of a humanitarian crisis.
The charity Save the Children has warned disruption to supplies coming through Gebser's study of the evolution of human consciousness points to a way out by involving humans who look deeply at their own internal selves. The consciousness required for life to continue on earth is neither collectivistic, which submerges the individual self, nor egoistic, which espouses that individuals foster their individual gains for wealth and power.
. . . weapons and nuclear fission are not the only realities to be dealt with; spiritual reality in it intensified form is also becoming effectual and real. This spiritual reality is without questions our only security that the threat of material destruction can be averted. Its realization alone seems able to guarantee man's continuing existence in the face of the powers of technology, rationality, and chaotic emotion. If our consciousness, that is, the individual person's awareness, vigilance, and clarity of vision, cannot master the new reality and make possible its realization, then the prophets of doom will have been correct.
Other alternatives are an illusion; consequently, great demands are placed on us, and each one of us have been given a grave responsibility, not merely to survey but to actually traverse the path opening before us.
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Ray Kurzweil, the inventor of artificial intelligence, has predicted that the human world is becoming a vast "singularity" where humans will no longer have bodies. Transformative Phenomenology is a foundation for embodied acts of reasoningsituationally informed judgments-in response to the technification of the social world.
44
Embodied reasoning promotes decision-making in the human realm using approaches that:
41 Thomas Hanna, The Bergsonian Heritage, (1962 Practitioners who embody phenomenology as a way of being can realize a transformative potential that did not exist before. This is the potential to catalyze transformative learning in support of consciousness change within self, others, groups, organizations, and larger systems.
Husserl made a prediction about this potential when he commented:
Perhaps it will even become manifest that the total phenomenological attitude and the epoché belonging to it are destined in essence to effect, at first, a complete personal transformation, comparable in the beginning to a religious conversion, which then, however, over and above this, bears within itself the significance of the greatest existential transformation which is assigned as a task to mankind as such.
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In what follows, we map the potential that can emerge from an "education" in
Transformative Phenomenology, as developed, practiced, and embodied by Rehorick & Bentz. 47 Those who choose to engage in this learning process end up realizing that "the deepening of awareness that results from phenomenology is itself a process of transformation. We answer these questions through an examination of the experience and practice of Fielding Graduate University (FGU) doctoral students, and graduates, who chose to engage with phenomenology.
What is Transformative Phenomenology?
Rehorick & Bentz provide a retrospective assessment of two decades of phenomenological research carried out at Fielding Graduate University, which attracts experienced mid-career professionals seeking a flexible and customized approach to graduate learning. Scholar-practitioners (scholar-leaders) emerge from the Fielding program. George Psathas reminds us that, "phenomenology is many things to many people" and that "phenomenology can restore, affect, influence, and change persons." 52 "Phenomenology becomes an artful, assimilative experience for those who take it seriously and incorporate its premises, methods, orientations, and perspectives-boldly, affectively, cognitively, and assumptively." 53 For the learner, the process of Transformative Phenomenology brings phenomenology to consciousness and offers the opportunity for the learner to incorporate it into their lifeworld. We believe that phenomenology transforms anyone who cares to engage with it in a deep way.
Transformative phenomenology may be the way to show how we can experience renewal-through our readings, our study, our interviews, our organized protocols, our hermeneutic exploration, our understandings; in short, through all of the mysteries entailed in the transformative process." 54 Husserl reminds us that the phenomenologist engages in a perpetual effort to understand The ineffable process of personal learning and transformation is realized with the endless opportunity to return to the philosophy, again and again.
Education and The Emergence of the "Leregogue"
Leregogy is a term coined to try and bridge the indomitable severing of roles between teacher and learner. It implies a transactional and shifting set of "roles" The neologism "leregogy" as conceived by Rehorick describes the guiding and supportive stance between a teacher and a learner that is founded on trust, devoid of power, accepting of faultiness, and conscious of the impact of reward and criticism. A leregogic teacher walks beside the learner as an equal and affirms the role of teacher-as-guide. It is a relationship where social distance and dialogue mitigates dependence and spawns creativity. The teacher and learner acknowledge that there are many possible avenues to the learner's destination. In a leregogic relationship, the teacher learns from, and with, the learner as they engage in a unique self-directed journey of scholarship and self-discovery.
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Whether or not a leregogic attitude is innate to the learner, we contend that such an attitude is a natural outcome of the adoption of qualities (competencies) Rehorick and Bentz identified ten qualities 65 of phenomenological scholar-practitioners 64 Bentz and Shapiro, Mindful Inquiry in Social Research. 65 The authors originally referred to ten "competencies." The term "qualities" was adopted retrospectively as being a more relevant descriptor. The term "competency" is overused and problematic in the world of organization development. Competency frameworks abound and executives try to use them in the belief based on their analysis of phenomenological research completed at FGU from 1996 to 2016 ( Figure 2 ). Transformative phenomenologists seek to transcend the reality of everyday livedexperience in service of generating common understanding among others. Over 75 doctoral students were introduced to the founders of phenomenology during this period.
Figure 2: The Qualities of Transformative Phenomenologists
The Transformative phenomenologist-in-action exhibits phenomenological qualities and adopts "leregogic" attitudes that promote reflection and enhanced consciousness. Some of these qualities and attitudes are listed below, modified after Rehorick and Bentz: 66 that they can identify the competencies that will drive productivity, and that Human Resource departments can train and measure people in those hard and soft competencies for the sake of productivity. ▪ Understanding that dialogue, empathy, friendship, trust, spirit, hope, and love are important elements in learning, meaning making, change, and transformation (love of human kind, cognitive love, respect, trust)
In the next section, we provide additional insight into the collective potential of Transformative Phenomenologists in the world through the exploration of a phenomenologically inspired community-of-practice as a case example.
Part Three: The Surrey Experience -A Case for a Phenomenological Antidote
Fielding Graduate University convened a two-day meeting in Surrey, British Columbia Vancouver, where Surrey is located nearby, the whole Vancouver area was covered by snow, which had not happened for many years. I was welcomed by the crisp air, white falling snow from the light gray sky, beautiful black silhouette of tree branches and birds in the white background, and their deep silence. In retrospect, the magic of the snowy scenery was as if it was preluding the profoundness I would experience during the next two days. I say profound because the Surrey experience was authentic, magical, and sacred. Although I could not 70 Rehorick and Bentz, Expressions of Phenomenological Research. 71 Some of the presenters of the event wrote short reflections of the event, and I used them as a part of the data for my interpretive analysis for this section.
articulate my sentiments back then as it had an ineffable aspect, it was a powerful experience for me, and I felt other participants had similar feelings.
With the Heideggerian perspective, humans are a part of the world as being-in-the-world, and they are implicated by what is happening around and in them. 72 As such, the Surrey event participants (including me) were implicated and affected by many layers, facets, or a web of various factors that interplayed and synergized each other at that space and time. These layers or facets are intertwined, and the source of the profoundness cannot be explained in a linear fashion. But in what follows, I will delineate them from the perspectives of the setting, the people (the hosts, and the event participants), and the thinking to explicate the essence of the Surrey experience.
The Setting: The Rising Sun Project-Phenomenologically Approached Social Innovation
As we have discussed in the earlier section, the Rising Sun project was approached phenomenologically, and it affected many lives of Surrey citizens. Having the people from this project, both people who lead and support the project as well as the residents who used to be living on streets as homeless, had a deep impact to the attendees of the event. In addition, the second day of the event took place at one of the Rising Sun facilities, and its physical space created an additional meaningful container for us-the event participants-to connect ourselves to the humanity and to have dialogues at the higher conscious level. Some of the participants express it as follows: "While deep dialogue often occurs at Fielding events, this one was special, home. I sensed that many who participated felt the same." A Fielding student commented, "By far the highlight of the weekend was the time spent and visit to the Phoenix location." Through the talks on the Rising Sun project and the various comments from the local participants (people from Fielding and Phoenix Society), I sensed that they not only attuned to the humanity, but also to the sacred land from the indigenous people, on which the facilities stand. One of the Fielding students at the event describes her experience of Michael as follows:
73 Wilson and Wilson, "Rising Sun." This past weekend appears to generate from a transcendent place. When you look into Michaels' eyes deeply or perceive his aura, he is connected, loving, and transcendence that goes beyond the limit of the physical self, or using Monroe's term, the altruistic perspective.
3.4 The People (The Event's Participants)
It was not only Michael and Ann who manifested or engaged in the phenomenological attitude, and had authenticity and altruism. The whole group, the participants, were engaging with each other in the phenomenological way whether they understood phenomenology as an academic subject or not. Our phenomenological attitude was filling the rooms and the participants' hearts as if they were patterns in music played by different instruments.
As explained, the phenomenological attitude includes being able to dwell in one's deep part of self and share the experience with others, as well as being able to be present with others' inner depths. This attitude deals with one's vulnerability. Vulnerability is something people often try to avoid, but Brown (2012) , social science researcher, asserts it is a path to humanity and growth. 75 "Vulnerability is the birthplace of love, belonging, joy, courage, empathy, and creativity. It is the source of hope, empathy, accountability, and authenticity. If we want greater clarity in our purpose or deeper and more meaningful spiritual lives, vulnerability is the path." 76 I was touched to see both the speakers and the audience were willing to share their vulnerabilities. I saw that in the topics of their presentations, but also how they delivered the messages. Some of them, including myself, seemed not comfortable talking in front of people, but they spoke from their hearts and their way of engagement stroked the chord of my heart. It was same with the residents of the Phoenix Society, who were willing to ask questions, make comments, and share their experiences with the group. We, the event participants, were very 75 Brené Brown, Daring Greatly, (2012 caught quickly what people were sensing, and she spontaneously made a human circle by all of us holding hands. At the end of the session, the lady who sang the song showed us her courage again by telling us she needed help, and the rest of the group stayed in the moment with her, being present and sending her both verbal and nonverbal support. This ending again made me feel that I was a part of the one.
Another Fielding student reflected that the Surrey experience was transformational, and stated, "I did not imagine that this conference would have affected me so profoundly.
Participating in this conference was an empowering experience." He originally felt very uncomfortable at the event as he thought he was not good enough:
While at the conference, I was suffering from "impostor syndrome." . . . I felt that I could be asked to leave at any moment. I was in the presence of accomplished social activists, administrators, academics, and authors. Certainly, they would see right through me and know I did not belong. In fact, if I listened closely enough I am sure I would hear people whispering about me. I had to hide until I could escape.
But as he was participating in the event, he gradually transformed. He continued to reflect, Saturday was awesome. I fellowshipped with some amazing people who took a genuine interest in me. As the day progressed, I grew more confident and bold in my conversations . . . As my presentation began, I felt a peace wash over me. Although I was anxious, I knew God was with me. Even when the computer froze up, I was at peace. The words I needed to say so that I could understand myself came out. There was power for me at that moment. I cannot speak for anyone else there, but I changed after I was done. I have a better understanding of who I am. I am comfortable with me. Most importantly, I learned I mattered.
(Fielding Student)
It is a story of courage, but I do not think his courage would have come to surface without the collective Surrey experience that all the participants were jointly creating. Other participants comment on their experiences as follows:
There was a magical potpourri of collective intention, shared wisdom and synergy on the Sunday that was something unusual and amazing --beyond the feedback and experiences of the room at the end of the morning, the informal feedback and reflections in conversations afterward had a common theme of how powerful and impactful it was to have that range and mix of individuals in that kind of learning space together... it was further intriguing (thanks to the magic of the universe!) that even the topics shared that morning aligned and fit so beautifully into the space and how it was being held. (Fielding student)
On the second day, I was moved by the deeply personal stories of courage, compassion and commitment shared by the presenters and the space that was created with the participants to explore issues conceptually and also to be alive in the room. The experience raised my consciousness and questions about what makes a civil society, a good community, a home. I sensed that many who participated felt the same. (Fielding alumna)
In the following, Jim (Fielding alumnus; co-author of this paper) succinctly summarizes the essence of the Surrey experience:
Our community came together with the unstated intent of validating our role in catalyzing positive change in the world around us. … Our stories came from the heart and, in turn, impacted some of the hearts and souls of others around us … Our consciousness was raised toward a tacit acknowledgement of the "goodness" that surrounds us, and an inspired hope for a better world. The energy that we gained from the ephemeral experience of meeting other like-minded people may dissipate, but the ripple effect of those interactions will continue to resonate, as we remain mindful of our collective potential.
The Surrey experience exemplifies that living or doing phenomenology as a practice can be a counteracting power to the Deathworlds, not only because of the humanity aspect, but also it challenges the metaphysical understanding of being and the technological understanding of being that people hold since the time of Plato. 77 78 The Deathworlds may be more pronounced in the current climate because of the advanced computer generated technologies, but the origin of the technological understanding of being has been the same; it is the frame of mind that people live in, which promotes the continuous advancement of technology and deepens the downward Deathworld's spiral. advanced technologies, such as Singularity, might be easy to grab people's attention and make them question the directions. However, the technological understanding of being is pervasive in people's lives, and is often hidden from their consciousness. People may think they are using technology as resources or tools, but the opposite is also true: humans are resources to be used as standing reserve and being orderable.
Everywhere everything is ordered to stand by, to be immediately at hand, indeed to stand there just so that it may be on call for a further ordering. Whatever is ordered about in this way has its own standing. We call it standing reserve [Bestand] .
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An airplane on a runway is an object, but it is also a standing-reserve or a cog to be ordered for the whole transportation system. 82 Humans use airplanes as a tool to get to another location quickly, but it is also true that humans are used to fill the airplanes, in other words, they are standing-reserve to be ordered in the system of air transportation. The technological understanding of being is so pervasive and dominates our thinking and actions, while "the splendor of the simple" 84 or insignificant yet profound practices, such as friendship, gathering with people for good conversation, walking in a path in woods, are marginalized because they are not the acts for efficiency. 85 The Surrey event was a good illustration that how a get-together of people that was phenomenologically lived let the transcendence appear-the transcendence from the individual to the oneness, as well as the transcendence beyond the technological understanding of being.
At the Surrey event, the participants did not try to will out the calculated positive outcome. The goodness of the event organically surfaced through the interplay among the setting, the people, and the non-calculative flow of the event. The event had the agenda (outline)
for two days such as who presents what, but the participants attuned to what was emerging throughout the days. It was a different type of gathering from typical corporate training programs that are created by the deductive approach of using the instructional systems design. In such programs, the measurable goals and objectives are identified first, and then designers move onto dividing them into sub-goals and identifying strategies and activities to achieve these sub- is rooted in the pursuit of efficiency and predictability, and goes hand in hand with the technological understanding of being, and it nurtures the downward spiral to the Deathworlds.
The phenomenological attitude and meditative thinking in Transformative
Phenomenology bring transformation to the one who engage in them. It made a difference for the Surrey event participants, and it made me look at the world differently.
Part Four: Social Learning -Transformative Phenomenology Communities-of-Practice as an Antidote to Deathworlds
The reflection of the Surrey event in the last section (Part Three) highlights the power of the communication and network of people grounded in the phenomenological processes and attitudes. The synergy among the group members amplifies the transformative nature that has 88 Heidegger, Discourse on Thinking. 89 In this case, the hidden meanings of being concerns more of the raison d'être of beings, and it has the ontic-existentiell nature than the ontologic-existential interpretation of Being that Heidegger (2008) argues throughout his career. 90 Ibid., 45.
been observed by Rehorick and Bentz 91 92 and explained in Part Two of this paper. In the following, we will examine the social aspects of Transformative Phenomenology, especially through the lens of communities-of-practice.
Communities-of-practice (CoPs) are groups of people who share a concern or a passion for something they do and learn to do it better as they regularly interact. 93 Lave and Wenger introduced the concept as a framework for understanding social ways of knowing and earning. 94 The framework evolved into a social theory of learning. 95 96 The concept emerged out of a study of apprenticeship that identified that learning takes place through a complex set of social relationships that exists beyond the mentor and novice-where learning is more reliant on journeyman and more experienced apprentices that act as a "living curriculum" for the apprentice who is seeking identity. The Fielding scholar-practitioner community meets the criteria defining a CoP espoused by Wenger: CoPs share a domain of interest, consist of a formal or informal caring community that enables people to learn from each other, and focus on a shared practice. 97 The cultivation of these elements by the community is a key activity of its members. Members navigate from the periphery of the community toward more central roles as they gain confidence and revise their identities toward one that values expertise. "The practice of the community is dynamic and involves learning on the part of everyone." The circular construction of the figure suggests that a phenomenological CoP is a learning process, in which a learner takes an on-going journey as a new learning or horizon puts a learner onto a new level of learning process. Just like the hermeneutic circle, it is an upward spiral to deepen the understanding and growth. Conversely, the uncomfortable, the sense of not knowing, and vulnerability are inevitable aspects of the circular learning process as it demands going back to the Novice. The phenomenological CoP as social learning system provides mutual support for the learning process for the members for their growing pain, while it keeps in check for the development of individual and collective hubris.
The circular nature of social learning also suggests that the learning process is always available to start again even when a learner gets lost. This is significant in the current epoch of the Deathworlds where people feel their selves are fractured due to the controlling and technocratic thinking that permeates the modern world. The computer assisted social media is driven by and fosters the fast-communication (fast as in fast-food, meaning quick but superficial and not much nutrients), and it fuels further fragmentation in the Lifeworlds and fractured selves.
As the participants of the Surrey event experienced, the social communication that embodies the phenomenological qualities and attitudes heals human spirits and unites people. It was a place that Habemas's truthful communication existed. As stated earlier, CoPs in general are for people to jointly learn and in which to develop certain topic areas-content-that is shared as a common concern or a passion for something 100 Habermas, Communication and the Evolution of Society. 
Epilogue
The danger is in the near. It is the Deathworld in our post-modern society, where the calculative and technology driven thinking is invisibly dominant, and the extinction of species is visibly happening. While people's selves are fractured and alienated, the need for revitalizing the spiritual reality of mankind and other living species has been growing. A number of philosophers and thinkers call for looking into our consciousness, and Habermas (1979) cultivating truthful communication among us, and act as an antidote to the Deathworlds.
Transformative Phenomenology, as an umbrella concept for a phenomenological research methodology and method, a way of living, a learning process, and a community of practice, is grounded in the actions and practices in the lifeworlds, the somatic, the hermeneutics, and the leregogic attitudes, which leads to transformations both in individual and collective levels. The process of engaging and enacting Transformative Phenomenology in our lives brings oneness as the inclusive coherence that transcends multifold realities.
As noted earlier, Gebser calls for each one of us looking into selves and our consciousness in order to restore healthy spiritual reality. 103 It is a call for getting back the Lifeworlds from the Deathworlds. We, the authors of this paper agree with Gebser: "great demands are placed on us, and each one of us have been giving a grave responsibility, not merely to survey but to actually traverse the path opening before us. 104 A vessel is here, as
Transformative Phenomenology, waiting for ones who wish to take a responsibility and traverse the path with us. 103 Gebser, The Ever-Present Origin. 104 Ibid., 5.
